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[The text]
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[The Japanese readings of Chinese characters]

LALh E05  boid iz
EEBEO 1T & 8T
LAULD LA &®bHix Xdp

LASLE HblE O
(R ER R N R
FLAY BB A<
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[The exposition of words and phrases]

&M+ The true Buddha and the true land, viz. the True Buddha-ksetra,
which are written in parallel. It denotes the Tathagata of the Unfathomable
Light and the Land of the Infinite Light.

{t& 1 In details, it is the land of the interim incarnations for leading the
sattva to the supreme enlightenment by upaya. In this word, the
incarnations and the incarnational land are written in parallel. The
incarnations signify the embodiments of the Buddha, viz. Amitabha
(Amitayus) elucidated in ‘the vipa$yana on the true form of the Buddha, viz.
Amitabha (Amitayus) in Amitayur-dhyana-sitra. The incarnational land is
the Keman-realm explicated in 7The DBodhisattva Womb Sutra (the
Keman-realm is the land for those who are neglectfull, haughty, suspicious,
and clinging to the selfhood); and it is also the mistrustful palace like the
uterus of a lotus calyx (garbha) in Sukhavati-vyiiha. It is termed ‘the land of
the interim incarnations leading the sattva to the supreme enlightenment by
upaya’ because Amitabha (Amitayus) created the land for temporary upaya.
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[The translation that is faithful to the spirit]
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The present volume is divided into six scrolls. The order is enumerated as
follows: The Categorization and Collection of the Quintessential Texts of
Sastra and Vyvakhya on the True Teaching of the Buddha is the first scroll,
The Categorization and Collection of the Quintessential Texts of Sastra and
Vyvakhya on the True Practice for the Buddha is the second scroll, The
Categorization and Collection of the Quintessential Texts of Sastra and
Vyvakhya on the True Faith in the Buddha is the third scroll, The
Categorization and Collection of the Quintessential Texts of Sastra and
Vyvakhya on the True Enlightenment of the Buddha is the fourth scroll, The
Categorization and Collection of the Quintessential Texts of Sastra and
Vvakhya on the True Buddha-ksetra is the fifth scroll, and 7he
Categorization and Collection of the Quintessential Texts of Sastra and

Vyvakhya on the Provisional Ksetra of Nirmana-kaya is the sixth scroll.
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[The construction]

ZHNHECCEDOHIZOMEOR AR INTHETH D, AFIZIB W THHY
THIEFAE LIRS0, KETNWEINEDBREZDP DT TEHDTH 5,

'"Tis also the memoranda written in the empty spaces before and behind 7he

Categorization and Collection of the Quintessential Texts of Sastra and



Vyvakhya on the True Teaching of the Buddha. 'Tis the enumeration of the
order to be clarified in this scripture. In fine, a table of contents is listed
there.

[fa]
[The explication]
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This enumeration illuminates the original intention to compile and divide
this scripture into six scrolls. The Title cites three dharman of the true
teaching, practice, and enlightenment, whereas the contents disclose six
dharman.

First, three dharmaH of the true teaching, practice, and enlightenment
are converted into four dharmebhyaH of the true teaching, practice, faith,
and enlightenment; that is, the faith is clarified from the practice. It points
out the inseparability of the practice and the faith; and the legalization of the
practice apart from the faith and the conceptualization of the faith aside
from the practice are authored. And then the practice of carya of tattva is
indicated, and 'tis brilliantly expounded that the only faith enables the
capacity of human minds to accept it.

Second, the True Buddha-ksetra is clarified from the enlightenment; it



1s revealed that the enlightenment for the birth of non-birth in the Pure
Land signifies the attainment of the Buddhistic fruition, namely, the
principle of the simultaneity of the birth of non-birth and the attainment of
the Buddhahood; and it completes and ensures the independence of the Pure
Land Sect. Furthermore, it is set forth that the way of discipline, viz. the
teaching, practice, faith, and enlightenment, by which the power of the
Buddha is actualized in human life, is founded on the True Buddha-ksetra
and the essential part of the guidance, deliverance, and enlightenment is
manifested.

Last, the Provisional Ksetra of Nirmana-kaya is clarified in contrast to
the True Buddha-ksetra to disclose the truth. The comparison between the
truth and the provisionality of Buddha-ksetra is a remarkable method for
specifying the real state of the truth and the provisionality of four

dharmanam.
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[The annotation by the translator on the principle of the simultaneity of the
birth of non-birth and the attainment of the Buddhahood]
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It is significant that 1¥/E’ is translated as ‘the birth of non-birth’ in 7he
FEnglish Version of the New Interpretation of Teaching, Practice, Faith, and
Enlightenment. The translation of /¥4’ is grounded on the consideration of
the difficult question as to ‘434’ argued in [The explication] of ‘The Exegesis
by the Reverend Mentor Donran’ of The Categorization and Collection of the
Quintessential Texts of Sastra and Vyvakhya on the True Practice for the



Buddha in The New Interpretation of Teaching, Practice, Faith, and
Enlightenment, Volume One. The question is as below: according to the
vaipulya-sutrani, the substance of the sattva is essentially $unya and
neither appearing nor disappearing, viz. ‘non-birth and non-extinction’, as
the akasa is; why is it possible to die in this world and to be born in the Pure
Land; or why is it possible to pass away from this world and to come into
being in the Pure Land? To this question, the answer is based on the tenet of
‘non-cessation and non-permanence’ and ‘non-uniformity and non-diversity’,
according to the principle of ‘the middle path of the eightfold negation’ in
San-lun-tsung (the Sect of Three Treatises).

WEDZHRDEZD X9 7 BOERIT /RN E VS DITEH T IWETN,
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Indeed, 'tis true that there is neither birth nor death which ordinary people
regard as real and substantial; but things are generated by hetu-pratyayaH,
therefore it is not that there exists nothing but Sunya. The truth is between
two extremes. The lives in the Pure Land and in this world are non-cessation,
non-performance, non-uniformity, and non-diversity; the truth is revealed
where these negated notions are dispelled and cleared away. Hence £/’ in
the Pure Land implies ‘the birth of non-birth’ and ‘the going of non-going’ and
1s consistent with the teachings of the vaipulya-sutrani. This is the answer
on the basis of [The explication] of “The Exegesis by the Reverend Mentor
Donran’ of The Categorization and Collection of the Quintessential Texts of
Sastra and Vvakhya on the True Practice for the Buddha in The New
Interpretation of Teaching, Practice, Faith, and Enlightenment, Volume One.
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The Explication of the Theses on the True Faith in the True Pure Land Sect
quotes from The Excerpt of the True Essentials of the Pure Land, ‘The bija
for the birth of non-birth of the future sattva in the Pure Land is completely
attained. When the truth is understood and a single mind of devotion arises,
the mind of the supreme Buddha and the mind of the ordinary sattva are
wholly unified.” The Explication of the Theses on the True Faith in the True
Pure Land Sect also quotes from The Excerpt of the Determination of the
True Faith, ‘When the firewood 1is lit, it is inseparable from the fire. The
firewood is a metaphor for the mind of the practitioner of Buddhistic
discipline, and the fire is a symbol of the light of Amitabha (Amitayus) who
attains the enlightenment and deliverance for us all, guiding and not
forsaking the sattva. The mind’s light of Amitabha (Amitayus) deigns to
illuminate and protect us; hence there is neither the Buddha-mind separated
from my mind, nor my mind apart from the Buddha-mind. This is named ‘%
(o] of§ FE fh°0 Videlicet, it signifies that the True-mind of Amitabha
(Amitayus) influences, sanctifies, and transforms the kleéa in the mind of
the sattva, as the immaculate fire of wisdom does, to integrate the
Buddha-mind and the mind of the sattva.
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How should the mind be specifically cultivated when the Tathagata
vouchsafes us the life of the Buddha-mind in this world? As in 7The Verse of
Five Kinds of Introspection, it is contemplated that we should take
cognizance of the imperfectness of our virtue and discipline and prove the
gratitude to the power of the Buddha; we should also meditate on the
exquisite transformation of the kle$a in the mind of the sattva by the
sov'reign remedy of the Nembutsu and pray for the realization of the noble
way of Buddhism by the power of the Buddha. The reason is that the
coruscating verity of the simultaneity of the birth of non-birth and the
attainment of the Buddhahood, which is essentially the principle for the
Pure Land, is perpetually revealed, manifested, and realized in this
transient world also.

11 September 2014

From ke 8 The Precious Key to the Secret Treasury
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Grand Master Kobo, Saint Kukai, viz. The Skiey Wat'ry Main
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A rimed translation:
Swords of the eightfold negation

Shrewdly cut the airy, void argumentation.

(See [The annotation by the translator written in the Shakespearean sonnet
form in iambic pentameter] of 'The Exhortation and the Admonition for All
Sentient Beings Involved, Part 2' of Exordium and [The annotation by the
translator written in a sonnet form in iambic pentameter] of 'Prefatory
Remarks before the Main Text, Part 1' of The Categorization and Collection
of the Quintessential Texts of Sastra and Vyakhya on the True Teaching of
the Buddha.)



[The annotation by the translator written in a sonnet form in iambic

pentameter]

From %3 ®# The Sutra of the Mighty Dead

by #1015k Shinobu Orikuchi

FRIFFEZ DR B4 iR

Princess Iratsume of the Southern House of Fujiwara, aka Princess Chujo
() ML BILE LTIV, BOANREOR, D<) EF TR, 22
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Unfathomable Gratitude to the Tathagata:
A Sonnet on (1) and (2)

As Princess Iratsume Fujiwara

Wove a fair manDala, I wrote six sutra
With juice of life by squeezing mine own life
Because 'the other pow'r' is 'life itself'.

The power of life dwells in sixfold sutra
And moves athwart the holy realms of Dharma.
For the salvation, Holy Amitabha

Would realize the current manDala,
Encompassing the secular existence,

And being all non-dual with our essence.
The manDala should be revealed to minds
Across worlds in the present periods.

To the Tathagata the praise be given.

He has the manDala devoutly woven.



