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[The Japanese readings of Chinese characters]
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[The exposition of words and phrases]

= On excerpting and extracting the quintessential texts of §astra and vyakhya,
the sect founder, the founding father of the denomination, used ‘5’ (‘say’, ‘state’,
‘remark’) for quoting 6 (‘sutra’), ‘F’ (say’, ‘state’, ‘remark’) for quoting ‘G’
(‘treatise’), and ‘=’ (‘say’, ‘state’, ‘remark’) for quoting ‘B (‘exegesis’). In this text,
‘= (‘say’, ‘state’, ‘remark’) was writ because 4 (‘stitra’) was quoted.

Hi A= Holy Sakya-muni Buddhasya ultimate and weighty objective and His
original aspiration of necessarily appearing in this world and elucidating the
truth for the enlightenment and salvation for all sattva.

{2 ‘HiE2% is the translation of &%t Bhagavat’ in Sanskrit, which means a
revered and exalted nobleman who is nonesuch, unmatch'd in the world. It is one
of ten honorary titles of the Buddha and denotes Holy Sékya-muni Buddha.
AR GEHR means eye, ear, nose, tongue, and body, viz. five organa sensuum,
which are likened to five roots (powers, faculties, functions, and capacities). At
the left side of ‘Ifi78’, kana characters ‘I 7 =23 17 27" (profound bliss and
beatitude) were written to indicate its reading. It describes how the profound

bliss and beatitude of His mind are revealed in His figure.



K715 It expresses how transparent and pure the beauty of His figurative
appearance is.

EA###R It stands for the nobility and celestiality of His radiant visage.
MRS 3E Tt signifies that the light of a brightly polished mirror is
transmitted from inside to outside. It expresses the above ‘L5 figuratively.
AR BAEER AR & Tt denotes the resplendence of His glorious and authoritative
count’nance. It describes the above ‘Y:EAFiHE .

iE#l It means worshipping and looking upwards with reverence.

MESR It indicates a state of having no ulterior motives.

5 It imports visualizing a thought in mind as if informing by words.

4 H It indicates the present time which does not exist before or after.

#1575 It refers to a miraculous manifestation of auspicious phases and good
omens which one rarely has the honor of paying homage to.

i It denotes a surpassingly superior hero in the world, viz. the Buddha, who
has wholesome and majestic mightiness to cause some infernal spirit and the
Fiend to surrender. (See ‘f/4’ in [The exposition of words and phrases] of “The
Admiration for the Holy Dharma, Part 1°.)

5 PT{F: It connotes a state of samadhi where the Buddha resides. This samadhi
refers to the meditation upon Amitabha (Amitayus), who is complete with all
BuddhaiH, which means seeing infinite Buddhan wuniversally and
simultaneously. (See ‘%% —BK’ in [The exposition of words and phrases] of
‘Referential Exegesis, Part 1’.) It was revealed in the forty-fifth vow of The Great
Sukhavati-vyiiha. In the different version The Tathagata — e (The Congregation
for the Tathagata), it was referred to as great samadhi.

HHE It denotes eyes, viz. the Buddha, to lead the unenlightened in the world.
ERN{T It represents discipline and practice to guide humans and Devan to
nirvana, viz. the virtuous enlightenment and benefit of other sattva from the
perspective of the Tathagata. In a footnote, it was described as ‘this character
was written as 98’ in a certain book’. It indicates a different version in which “&’
was written as 95,

9% It signifies the Buddha, viz. a valiant, magnificent, and brave nobleman
outstanding in wisdom in all the world.

B W58 'Tis the most excellent Buddhistic enlightenment and virtue of the
wisdom (bodhi).

KB It refers to the Buddha, viz. the supreme skiey being among all Devesu
(DevaH, heav'nly beings), or a heav'nly being of the highest and perfect truth, or



parama-artha.

an#ci®E It is the virtue, discipline, and practice filled and completed with the
enlightenment and benefit of one and others (subject and object), which is as
harmonical as a perfect circle.

FAHL "Tis the three temporal worlds of the past, present, and future.

JtJ)t It represents a splendid and brilliant brow.

[T "Tis an abbreviation for ‘FT#EFE, a cousin of Holy Sakya-muni Buddha. He
served as an acolyte for Holy Sékya-muni Buddha. He is glorified as the foremost
learned personage and counts among ten great disciples.

¢ A, It means wisdom and prudence.

ToZE KAE Tt is the highest mercy to which no one is superior or superordinate.
3L It signifies to have compassion.

— 5% It is the general term for the entire regions of repeatedly transmigrating
beings. The regions are kama-dhatu, rupa-dhatu, and arupya-dhatu.

WEqTE ‘@in is the translation of “BEf£#E udumbara-puspa’, which means a
name of a flower. This flower is ‘B-Z%%" which blossoms once in three thousand
years: one thousand years for germinating, one thousand years for budding, and
one thousand years for blossoming. This flower is designated as an auspicious
flower to indicate a miracle as a propitious sign or a good omen, which blossoms
at the time of the appearance of Holy Buddha or Cakravarti-raja in this world.
&% It signifies abundant grant of benefit, merit, and grace.

Bi{t. '"Tis an abbreviation of ‘Bi{k{li&’, which means preaching people the
dharma and leading them to the enlightenment.

HH 'Tis an abbreviation for ‘{t & | f#’, which denotes superintending,
enlightening, and guiding people who are difficult to illuminate.

WAL I8’ signifies blockage, ‘48’ means breaking off, prevention.
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[The translation that is faithful to the spirit]
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As stated in the above-mentioned substantial purport, how is it understood that
Holy Sékya-muni Buddhasya ultimate objective and the solemn phenomenon of
His appearing in this world are to elucidate The Great Sukhavati-vyuha? 1t is
known in the following scriptural text of the sutra.

Precisely, it was clarified in Sukhavati-vyiha; when Holy Sékya-muni
Buddha was graciously pleased to preach The Great Sukhavati-vyiuha on the
Grdhrakita-parvata, Ananda, who was permanently and loyally in His close
retinue, looked up to His appearance, which impressed His majesty upon
beholders. And thus he spake respectfully.

‘Hail to the reverend Prince of the world, O Potentate peerless, today Thy Serene
Majesty 1s o’erflowing with profound bliss and beatitude and Thy magnificent
appearance is pure and fair. The loftiness of Thine effulgent visage seemeth as
though the pure luminosity of a refulgently polished opalescent mirror were
transmitted through both sides. Thy regal presence is resplendent and exceeding
the world. I have long been attending Thee. However, I have never had the honor
of looking upwards and paying homage to Thine exquisite and miraculous
splendor as today. It is extremely holy; Thyself how holy then. I inwardly
perpend; today Thy Serene Majesty dwelleth divinely in the dharma manifesting
auspicious phases and good omens as the reverend Prince of the world. Today
Thy Serene Majesty dwelleth divinely in the great samadhi seeing infinite
Buddhan universally and simultaneously and majestically controlling infernal
spirits and the Fiend as a surpassingly superior hero in the world. Today Thy
Serene Majesty dwelleth divinely in the discipline and practice to guide humans
and Devan to nirvana as the eyes to lead the unenlightened in the world. Today
Thy Serene Majesty dwelleth divinely in the most excellent Buddhistic
enlightenment and virtue of the wisdom (bodhi) as a valiant, magnificent, and
brave nobleman outstanding in wisdom in all the world. Today Thy Serene
Majesty dwelleth divinely in the Tathagatasya virtue, discipline, and practice
filled and completed with the enlightenment and benefit of one and others
(subject and object), which is harmonical like a perfect circle, as the supreme

skiey being of the highest and perfect truth, or parama-artha. It is said that all



the BuddhaH in the three temporal worlds of the past, present, and future
honorifically meditate upon Amitabha (Amitayus), who is complete with and
equal with infinite BuddhaiH. I dare say the Reverend Holy Sékya'muni
Buddha also never faileth to honorifically meditate upon Amitabha
(Amitayus),viz. all the Buddhan, in five virtues. Otherwise, how is Thine
irradiance all divine shining so lucidly, I wonder?’

To whom thus the Reverend Holy Sékya'muni Buddha spake.
‘Ananda, my learned disciple, did DevaH teach thee to inquire of the Buddha? Or
ask’st thou, at thy discretion, why the dignified visage of the Buddha is different
than usual?’

To which with deep reverence thus Ananda replied.
‘Not that DevaH came to instruct me; in my humble view, I beseech’d thee to let
me know the reason for this.’

And thus spake the Reverend Holy Sékya'muni Buddha to Ananda.
‘O judicious Ananda, highly reasonable is thy query in which the Tathagatasya
mind 1s well pleased. Thou reveal'st thy profound wisdom and excellent
eloquence and ask’st this exquisite question with thy benevolent mercy on sattva.
The Tathagata myself hath compassion for the transmigrating sattva in
kama-dhatu, rupa-dhatu, and artupya-dhatu with the highest, superior mercy.
The reason why the Tathagata appeareth in this world is that the Tathagata
wisheth to universally elucidate the entire teachings of the Holy Path of
Buddhism to cultivate human minds and aspireth to righteously preach the
purva-pranidhana of Amitabha (Amitayus) to bestow a true blessing, merit, and
deliverance upon the wandering sattva. 'Tis difficult to have the honor of paying
one’s respects to the Tathagata e’en during everlasting, infinite hundreds of
millions of kalpan. It is exceedingly rare, as a flower of udumbara-puspa
blossometh only once in three thousand years. Therefore, thy question is the key
to the elucidation of the Tathagatasya original aspiration and His ultimate
objective of appearing in this world. 'Tis beneficial to the salvation for all
humans and Devanam. O Ananda, the Tathagatasya true enlightenment of
wisdom is excelling and immeasurable; He infinitely and graciously guideth the
sattva. His wisdom is neither prevented nor blocked.’

20 September 2015

[The annotation by the translator written in a sonnet form in iambic

pentameter]



by HHIEKE The Emperor Meiji
(1) TOICHZBHEDZ AL SZZANDLOEZ 2D TN

From L[E/ME Shan Yuan Xiao Mei
by #if Lin Bu

From JRIX¥5E The Tale of Genji
by 488 Lady Violet of Ritual Rank
(3) TH%ESLLASDLDLICZZETHHSVENT S ZITITTEL A

From 1-75 H#L Jinsai's Daily Maxims

by P75 Jinsai Ito
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The Hazy Moon Is Misted in the Dusk:
A Sonnet on (1), (2), (3) and (4)

The redolence is floated in the dark;

The hazy moon is misted in the dusk.

The love of learning is hard to continue;
But I preserve such love sincerely true,
Devoting my soul e'en beyond the lifetime
To highth and depth of disciplines sublime.
The Way of Study is to master justice,
Which is invisible Buddhistic essence.

To realize unseen substantial justice,

We meditate on formal jurisprudence.
Texts exegetical are vital forms

To solve significant extensive problems.
The Way of Study is the Way of Life

To live the righteous and eternal life.



